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iBiegetical i^otes. 



James I : 25. — A man looks at a mirror to observe and remedy 
defects in his personal appearance. God's law is likewise meant to 
show a man what he is ; hence the comparison in vss. 23, 24. 
HapaKvij/ai implies taking pains (stooping down) to look in {cf. John 
20: 5). "Law of liberty" is the "implanted word" of vs. 21, the law 
written in the heart, and so performed as by a second nature, not 
by compulsion, napa/xeivai = " continuous looking" watching ever 
for the Spirit's voice in the heart. " Blessed (/. e., happy, /mxa'pio?) in 
his doing," not in the future reward, not in the satisfaction of accom- 
plished duty, but in the very act itself. 

Sermon subject : The purpose of law, outward or inward, to convict 
of sin as the first step to the happiness of progressive sanctification. 

James 3 : 1, 2. — A. V. is singularly obscure ; R. V. is clearer. The 
connection of thought may thus be shown : " Let not many of you 
become [set yourselves up as] teachers, my brethren ; for you know 
that we [teachers] shall receive [from God] a heavier sentence [if we 
offend ; because we have made ourselves responsible for others' souls 
as well as our own]. For in many things we stumble, all of us [teach- 
ers and taught. But teachers are most liable to stumble ; for] the man 
who does not stumble in word [e.g., in teaching] can control himself 
in everything, and is perfect." 

Sermon subject : The effect of our words upon others ; what serious 
harm we may do, and how hard it is to avoid doing it. 

J. H. Barbour. 
Berkeley Divinity School, 
Middletown, Conn. 

Matt. 22 137; 10 : 37. — God loves the world with an infinite love. 
He asks the world to love him whole-heartedly, unreservedly in return. 
His is love divine, all love excelling. He asks that our love to him 
and his may excel all other loves. He represents his kingdom as the 
one thing to be desired and altogether lovely. He asks us to love that 
kingdom with our whole heart and soul and mind and strength. He 
desires no half-hearted discipleship. He despises a double-minded 
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or two-souled man. He refuses all divided service. He accepts only 
the supreme throne in the affections, the highest place in the human 
heart, the whole man's loyalty and devotion and love. He will have 
no other gods before him. He will occupy no subordinate position. 
He is God over all and must be God alone. The true disciple will 
cherish the love of kindred as the highest and holiest of this earth's 
ties ; but he will subordinate that love always to the duties enjoined by 
the soul's King, and to the plain and unmistakable demands of the 
kingdom. 

Sermon topics : The great commandment. The supreme demand. 
Whole-hearted discipleship. The relation of the good to the best. 

D. A. Hayes. 

Garrett Biblical Institute, 
Evanston, 111. 

John 16 : 12. — This verse has been made the basis of some far- 
reaching misinterpretations of the teaching of Jesus. The Lord had 
many things to say to his disciples, but they were not, at that time, able 
to bear them, i. e., to understand them. It is often assumed that these 
iroAAa are new doctrines. This is exegetically impossible, for the fol- 
lowing reasons : (i) Jesus claimed to give a complete gospel, one which 
could not be supplemented ; (2) he taught that the work of the Spirit 
was to unfold and apply his revelation. 

Under the first head the following points are to be noticed : (a) In 
John 15 : 15 Jesus said: "All things which I heard from the Father I 
made known unto you." (b) In John 17:4 he speaks of having fin- 
ished the work which God gave him to do, which may be described, in 
general, as the work of giving life to the world, (e) In John 17:6 
Jesus said : " I made known thy name to the men whom thou gavest 
me." Here is the claim that he had completely revealed the character 
and will of God. 

Under the second head the following points are to be noticed : 
(a) In John 14 : 16-20 the one specific truth which the disciples are to 
understand under the tuition of the Spirit is this, that Jesus is in the 
Father, the disciples in Jesus, and Jesus in them. But this is not a 
new truth. What Jesus promises is a fuller understanding of what they 
already knew in part, (b) In John 14: 26 the sphere of the Spirit's 
activity is the name of Jesus, and his work is to remind the disciples of 
what Jesus had said. There is here no indication that he will make 
known new doctrines, (e) In John 16 : 8-1 1 we have a general program 
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of the Spirit's work with reference to the world ; and the passage con- 
tains no suggestion of new doctrines. His work is with the historical 
material furnished in the life of Jesus, (d) In John 16:14 Jesus says 
of the Spirit : " He shall glorify me, for he shall take of mine and 
declare it unto you." Here again there is no suggestion that the 
Spirit will reveal new doctrines, which Jesus had not taught. The 
Spirit, on the contrary, is to take the revelation of Jesus and declare 
it unto the disciples, i. e., unfold it and apply it to the needs of life. 

George H. Gilbert. 
Chicago Theological Seminary, 
Chicago, 111. 

John 21 : 15-17. — "Simon, son of John, lovest thou me more than 
these ? " In this question and its repetition three chief difficulties 
appear: (1) Who, or what, is referred to in the comparison "than 
these"? (2) Jesus in putting the question the first and second times 
uses the verb ayairdto, but the third time the verb <£i\«o, the verb which 
Peter has used each time. Does Jesus begin his inquiry upon a higher 
level, and then at length descend to Peter's lower level ? (3) What 
reason has Jesus for so strenuously catechizing Peter concerning love ? 

As respects the first difficulty : In the Greek expression " than these " 
lies a real ambiguity. The question may mean : " Lovest thou me more 
than thou lovest these things, the fishing gear and the business ? " or, 
" Lovest thou me more than thou lovest these men, thy companions, 
the six disciples?" or, "Lovest thou me more than these others love 
me ? " Often this last meaning is preferred because of Peter's asser- 
tion, just before the denial, that, though others might forsake Jesus, 
yet he would not (cf. John 13:37; Mark 14:29). Yet, if Peter's 
statement in vs. 3, " I go a-fishing," be understood as indicating a 
return to his former occupation, then the nearest suggestion of the 
context brings business into comparison with the duties and opportu- 
nities of the apostleship, and the question means : " Peter, do you love 
me and my work supremely, or will you lapse back to fishing as an 
occupation ? Which has won your heart, Peter, fishing for men or 
fishing for fish ? " 

As respects the second difficulty : In classic Greek a distinction is 
observed between the meaning of dyaWui and that of <j>i\.i<o. That this 
distinction prevails in the Septuagint and New Testament Greek all 
will not allow. The seventeenth verse seems to indicate that the writer 
makes no distinction in meaning, for he writes, Jesus " saith unto him 
the third time .... <£i\e« /ue ; " when, indeed, this is but the first time 
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Jesus has used the verb <£i\«s. And the writer adds : " Peter was 
grieved because he saith unto him the. third time, <£iA«s /ie ; " when, 
again, Jesus had said it but once. The context, therefore, seems to 
ignore the classic distinction ; and the three questions become really 
one, thrice repeated. 

Finally, why is Jesus so closely questioning Peter ? It would seem 
as though he were searching into the apostle's inner convictions con- 
cerning the apostleship. "Peter, when I go, will you lapse into the 
old life ; will you fish and fish and fish ? Will you secularize your life, 
or will you continue in the ministry to which I have called you ? 
Pentecost is before ; will you be ready for it and for the bishopric, or 
will you be a-fishing ?" 

Alfred Williams Anthony. 

Cobb Divinity School, 
Lewiston, Me. 

Judges 6:14. — "Go in this thy might." In the original the 
demonstrative "this" is used without the article, which the pronoun 
regularly takes when used as an attributive with a definite noun. 
Standing alone, almost as an adverb, its demonstrative force is strongly 
emphasized. It imparts to the written phrase the same vividness which 
a gesture would lend to the spoken utterance. "This" might of 
Gideon's is that which was exhibited by him as the angel talked with 
him. 

With physical power he was vigorously beating out the wheat. With 
mental power he was doing it in a wine-press to conceal it from the 
Philistines, finely adapting himself to circumstances. With ready knowl- 
edge he easily alludes to his people's history, ancient and modern. 
With moral vigor he both questions the reason of Jehovah's abandonment 
and, at the same time, even in the phrasing of his complaint, testifies his 
faith in God's power to aid. This equipment of might was sufficient, 
when supplemented by divine aid, for the new responsibility laid upon 
him. 

A man's present ability, applied in the service of God, is the meas- 
ure of his duty ; the maximum beyond which no demand is made, the 
minimum below which none may rightly fall. 

Owen H. Gates. 

Psalm 11 : 3. — The argument of despair. "For the foundations 
are destroyed; what hath the righteous wrought?" (R. V., margin). 
These are not the words of faith. Faith whispers : " In the Lord put 
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I my trust" (vs. id). But despair reasons thus: "Flee as a bird to 
your mountain ;" for (a) " the wicked are bending the bow ; " (b) " they 
make ready their arrow upon the string, that they may shoot in dark- 
ness at the upright in heart ; " (c) " besides, when the foundations of 
the state have been shattered, what have the efforts of the righteous 
availed ? Surely, all is vain ! " (vss. 16-3). To which faith trium- 
phantly replies : " The Lord is in his holy temple ; the Lord trieth 
the righteous " (vss. 4, 5). 

George L. Robinson. 
McCormick Theological Seminary, 
Chicago, 111. 



